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Pope Francis and the Next Phase in the Life of the Church
to suggest that these things don’t require great intelligence and 
thought to carry out.  I do mean that they may make a greater 
difference at this moment in time.

Perhaps the difference is somehow comparable to the differences 
of pedagogical style that one might encounter in two teachers, 
rather than to differences in intellectual ability.  With Francis’ 
election, I have unexpectedly begun to feel more hopeful again 
that we will have a church leadership that wants to think with 
the faithful, rather than think for the faithful.  I know what a 
difference that style can make in the classroom.  I think it can 
make a similar difference for the church as a whole.  

What of the choice of the name Francis?  I don’t see any evidence 
that it is a matter of Bergoglio turning his back on the Jesuits.  In 
fact, he chose the name of a man who was very much at home in 
the physical world, who saw it as a realm of God’s activity, even 
if it was also a place where there were many forms of evil to be 
reckoned with.  He certainly chose the name in honor of who 
Saint Francis was, not who he was not. 

Pope Francis apparently chose the name Francis because of 
a comment that Cardinal Hummes, seated next to him at the 
conclave, made to him when he reached the requisite number 
of votes: “Do not forget about the poor.”  News accounts 
I heard about the choice of names all cited the most banal 
characterizations of Saint Francis – simple, loves nature and 
animals.  But our image of Francis as a lover of birds and 
mammals doesn’t do much justice to the person of Francis.  I 
have to think that Pope Francis knew that, and also saw in 
Francis a radical desire to rebuild from within, and a man who 
couldn’t help being authentic before God.

Not long before his election, The New Yorker published an 
exceptional review essay on Francis of Assisi by Joan Acocella.1  
It deeply influenced how I see the choice of the name Francis, 
and is well worth seeking out if you haven’t read it.  Francis, she 
began, “was scrawny and plain-looking.  He wore a filthy tunic, 
with a piece of rope as a belt, and no shoes.  While preaching, 
he would dance, weep, and make animal sounds, strip to his 
underwear, or play the zither.  His black eyes sparkled.  Many 
people regarded him as mad, or dangerous.  They threw dirt at 
him.  Women locked themselves in their houses.”  I’m not sure 
that we could have this in a pope, and see no evidence that this 
was exactly who the new pope aspires to be.  But the new pope 
does show some capacity for unsettling some of our taken for 
granted order, and  focusing our attention on the Gospel.  Pope 
Francis has so far needed much more modest, but real, symbolic 
moves to shake things up a bit. 

Already he has given us new reminder of what holiness looks 
like.  That is reflected in how he lived in Buenos Aires, and will 
live now, in community.  It was reflected in the way Pope Francis 
celebrated Holy Thursday at a prison for youth, instead of the 
customary celebration at Saint John Lateran.  He washed the feet 
of youth, including women and Muslims.  He seems to have little 
patience with the baroque aspects of Vatican life and politics, and 
with excessive concern over rubrics at liturgy. 

. 

Certainly the biggest Catholic story, and perhaps the biggest 
religious story of the last year, is the resignation of Pope Benedict 
XVI and the election of the Argentinean Jesuit Jorge Mario 
Bergoglio as Pope Francis.  From all that I can see, the election 
seems to have captured the attention of the world, inspiring a 
great many people to be hopeful about the future of the church.  
The election of a new pope, like the appointment of any leader, 
is always an opportunity to press the “reset” button, and Francis 
has readily signaled that this is something he is eager to do, and 
even sees as necessary for the future of the church. 

I have listened carefully to what others see in this new moment, 
and commented in a few places about what the change means.  
Many people have wanted to know what it means that we have 
a Jesuit pope.  To that I’ve always replied, “It depends on which 
Jesuit.”  That the new pope was not from Europe was also a 
subject of great interest.  And the choice of the name Francis is 
intriguing. 

As someone with an intellectual interest in the church in the 
global south, I have been intrigued that the pope was not a 
European, but also knew that this status might also not make 
much of a difference in and of itself.   But the history and social 
situations of his lifetime are certainly different from those of 
almost all the European candidates. Additionally, Pope Francis 
also brings a complicated, perhaps problematic legacy from his 
years as a Provincial during the Argentine dirty wars.  At the same 
time, he was also a man who had aligned himself with the poor 
in ways that put me to shame.  He loves the church but seems to 
have little patience for much of the clericalism and managerialism 
of the hierarchy.  He is famous for having chastised priests as 
hypocrites for having refused to baptize children of unmarried 
mothers.  He has had the humility to write that reflection on 
some shortcomings in his past have made him “tremble.”  He 
seems to be a man who learns and strives to grow. 

One of the factors most on my mind from the morning Pope 
Benedict resigned was exemplified by an encounter a month or 
so before. In January my colleague Mat Schmalz (F’99, M’05, 
‘11) and I spoke at a conference in India that included several 
cardinals.  The tension between one cardinal from the Roman 
curia and one from India was notable, and took a number of 
observers by surprise.  It showed that what I had heard was 
true, that even cardinals from around the world were impatient 
with centralized directives from the home office.  One often got 
the impression, here and otherwise, that to the curia, the global 
church was regarded as a set of problems to be managed, not as 
the Body of Christ or the People of God.

I don’t believe that Francis’s status as a Jesuit signals that he 
is necessarily smarter than his predecessors or many of the 
cardinals, or more attuned to the intellectual life, as some have 
suggested. Both his immediate predecessors, without doubt, were 
men of extraordinary intellect who had deep roots in universities.  
One can argue about what kind of intellectual each man is, but 
certainly not whether either was an intellectual.   

As I’ve watched the new papacy unfold, I’ve been focused on 
things other than his philosophical acumen.  The things that 
have struck me most deeply about the new pontificate are not 
explicitly “intellectual.” Most are symbolic and relational.  And 
at this point they seem to be the most important.  I don’t mean 

1  Joan Acocella, “Rich Man, Poor Man” The New Yorker, January 14, 
2013, p. 72. 
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It is also reflected in his concern for ratcheting down social 
hierarchy and distance, beginning with his first simple address 
at his announcement, when he asked for the people’s blessing, 
and referred to himself simply as Bishop of Rome.   It says a 
great deal about the former state of things that such small moves 
could seem radical.  They are not the really radical simplicity of 
Francis of Assisi, but I’m not sure that they could be or need to 
be.  Still, Saint Francis was at home with the abandoned, and it is 
important to see a pope who is as well. 

It might seem a little odd for anyone committed to faith and the 
intellectual life to set Saint Francis up as the ultimate role model.  
Saint Francis was, it seems, barely educated.  “Almost proudly,” 
notes Acocella, “he called himself “illiteratus.”  Saint Francis had 
a way, Acocella notes, “of making his whole body a tongue.”   He 
is famous for having encouraged his friars to preach with actions 
and example more than with words.  Pope Francis is doing this 
now too. 

Last fall, at my talk at the 20th anniversary celebration, I spoke 
about the inescapable feeling I had that the church was in a 
“wintry season,” to borrow Karl Rahner’s phrase.  Following 
the election of Pope Francis, Cardinal Walter Kasper, a leading 
progressive, described the church’s situation in similar terms, but 
also spoke of a new “innovative impulse” in the church.   

I am eager to see that impulse come to fruition, in such a way 
that it will give new hope to all of the church, and to other 
believers and non-believers alike.  I hope that it will be a great 
opportunity to learn our way through all our challenges together.

-tml

 An Easy Way to Support 
Collegium When You Buy 

from Amazon
We are happy to report that through your support in 
the past year, Collegium received a total of $375.53, 
which was used in the purchase of books for the 
Summer Colloquy. As an “Amazon Associate” since 
2003, we have benefited greatly from purchases made 
through our link to Amazon. Thank you!

Whenever you make a purchase on Amazon.com, 
please consider accessing their site through the link 
on the Collegium “Support” webpage. Every time 
you start your purchase from the Amazon  link, they 
will donate up to 5% of purchases (books, music, 
computer, whatever!) to Collegium. The cost to you 
for items purchased from Amazon is the same whether 
you go through this link or through Amazon.com. 
The  support is anonymous (we won’t know who 
bought what) but it has already helped us to make 
a dent in the cost of our summer colloquy books. 
Please bookmark the link for easy access! You must 
begin every purchase from that link for us to get the 
commission.

Alumni/ae News
Susan Crawford Sullivan (G’97) has been promoted to 
Associate Professor at College of the Holy Cross.

Karen Eifler (F’01, longtime mentor and previous board 
member) and Fr. Charlie Gordon (P’10, SD & RD ’13) 
have been named co-directors of the Garaventa Center at 
the University of Portland.

Tom Greene (F’08 & B’10 – present) has been appointed 
Provost at University of Portland.

Franklin (G’04) and Angela (F’04) Harkins are happy to 
announce the arrival of Joseph Siwoo-Kim Harkins! Joseph 
became a member of their family on October 12, 2012. 
Franklin has also recently accepted a position at Durham 
University (England) in their Department of Theology and 
Religion at the level of Reader.  Angela will take a leave of 
absence from Fairfield University for the academic year 
2013-2014. Angela’s new book is announced in the book 
section of this newsletter (p.10)

Timothy Joseph (F’10) has been promoted to Associate 
Professor at College of the Holy Cross.

Bronwen McShea (G’10) has accepted a two year 
lectureship at Columbia University, in the History 
Department, as an ACLS/Mellon New Faculty Fellow.

Paul G. Schervish (M ’94), professor of sociology at 
Boston College and Director of its Center on Wealth 
and Philanthropy (CWP) will be honored with the 2013 
Distinguished Career Award presented by the Altruism, 
Morality, and Social Solidarity Section of the American 
Sociological Association.

Kaye Wise Whitehead (F’12) was one of four experts 
chosen nationwide to speak at the White House’s Black 
History Month panel (co-sponsored by ASALH) on 
2/19/2013.

R.I.P.

Dr. Bernard J. Cooke, Loyola Professor 
emeritus at the College of the Holy Cross, 

died May 31 on his 91st birthday.  A 
prominent theologian, Cooke enlivened three 
Collegium summer colloquies (1994, 1997, 
and 2000), authored many books, and was 
well-known as a speaker. After “retirement” 

from Holy Cross, he also taught at two 
Collegium institutions, University of San 

Diego and University of the Incarnate Word.

http://www.collegium.org/support.html
http://www.amazon.com/?&tag=collegacolloq-20&camp=211493&creative=379973&linkCode=ez&adid=1FNMSHPKEWAK9DXRXJEP&&ref-refURL=http%3A%2F%2Fwww.collegium.org%2Fsupport.html
http://www.up.edu/garaventa/
http://www.up.edu/news/showNews.aspx?id=4745
http://www.up.edu/news/showNews.aspx?id=4745
http://www.bc.edu/content/bc/offices/pubaf/news/2013-may-jun/bc-sociologist-receives-ASA-distinguished-career-award.html
http://www.bc.edu/content/bc/offices/pubaf/news/2013-may-jun/bc-sociologist-receives-ASA-distinguished-career-award.html
http://loyola.edu/Media/News/2013/0221-kaye-whitehead-white-house.aspx
http://loyola.edu/Media/News/2013/0221-kaye-whitehead-white-house.aspx
http://news.holycross.edu/blog/2013/06/07/holy-cross-mourns-pioneer-in-catholic-theological-education-former-religious-studies-professor/
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In the Lógos of Love: Promise and Predicament 
of Catholic Intellectual Life Today

 September 20-22, 2013 University of Dayton

 Fifty years after the convening of the Second Vatican 
Council, the promise and the predicament of Catholic 
intellectual life are evident. The promise lies in the 
potential gift to the Church and the world of reasoned 
reflection and careful research rooted in the Catholic 
tradition. The predicament lies in the challenges to this 
effort in and out of the academy, as well as in and out of 
the Church.

Conference and  
Call for Papers:
“Virtues, Vices, and Teaching”
Calvin College, Grand Rapids, MI

October 3-5, 2013

 Discussions of virtues and vices direct our attention 
away from rules and consequences and toward the role of 
character. The Kuyers Institute for Christian Teaching and 
Learning (www.pedagogy.net) will host a conference in 
October 2013 on Virtues, Vices, and Teaching.

 The purpose of this conference is to explore the 
implications of a focus on virtues and vices for the way 
Christian teaching and learning are approached. The scope 
of the conference is not restricted to moral education per 
se; papers are invited on topics that connect virtue/vice in 
general or specific virtues and vices with learning in any 
discipline or area of educational activity. Papers should 
focus on some aspect of pedagogy; both theoretical studies 
and accounts of practice are welcome. Questions that 
might be explored include, but are not restricted to, the 
following:

• What virtues and vices are evident in, or influence, our 
teaching and students’ learning? 

• Can we teach virtues? Do we teach vices? 

• How might a focus on virtues and vices help students in 
their vocation as Christian learners? 

• How might a focus on virtues and vices affect our 
approach to curriculum and pedagogy? 

• In what ways might the question of virtues and vices 
arise within the pedagogy of various disciplines?

Additional information is available under the 
Conferences section.

• What does Catholic intellectual tradition look like in 
the age of Fox News, MSNBC and Wikipedia? 

• Who are today’s Catholic intellectuals? 

• Where are tomorrow’s Catholic scholars, writers and 
artists going to come from? 

• The contemporary academy is more open than fifty 
years ago to the study of religious traditions; what 
difference does this change mean for intellectuals working 
within the Catholic tradition?

This conference seeks to address these and related 
questions, and to chart a faithful and critical scholarly path 
for the future.

In his 2009 encyclical, Caritas in veritate, Pope Benedict 
XVI writes,

"Truth, by enabling men and women to let go of their 
subjective opinions and impressions, allows them to move 
beyond cultural and historical limitations and to come 
together in the assessment of the value and substance of 
things. Truth opens and unites our minds in the lógos of 
love: this is the Christian proclamation and testimony of 
charity” [§4].

By inviting a wide variety of participants to think through 
the current situation and possible futures of Catholic 
intellectual life in light of this challenge to link love 
and truth, this conference will draw on ancient and 
contemporary resources in the hope of addressing the good 
of whatever age it is that is emerging.

Speakers include

•  Richard Rodriguez, essayist and author of Hunger of 
Memory.

•  Nancy Dallavalle, Associate Professor and Chair, 
Department of Religious Studies, Fairfield University.

•  Paul J. Griffiths, Warren Professor of Catholic Theology, 
Duke Divinity School.

•  Leslie Woodcock Tentler, Professor of History, The 
Catholic University of America.

•  Miguel H. Diaz, University Professor of Faith and 
Culture, University of Dayton. U.S. Ambassador (Ret.) to 
the Holy See.

•  Diane Winston, Knight Chair in Media and Religion, 
Annenberg School for Communication and Journalism, 
University of Southern California.

•  Scott Appleby, Professor of History and John M. Regan 
Jr. Director of the Kroc Institute for International Peace 
Studies, University of Notre Dame.

•  Vincent J. Miller, Gudorf Chair in Catholic Theology 
and Culture, University of Dayton

More information and registration is available.

http://www.calvin.edu/scs/
http://www.ifacs.com/logos/index.html
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Book Reviews
ed. John J. Piderit, S.J. and Melanie M. Morey

Teaching the Tradition: 
Catholic Themes in 
Academic Disciplines
New York: Oxford University Press, 2012

480 pp.

“Fifty years ago a book such as this would have been 
unnecessary.”

David Gentry-Akin’s observation at the outset of his 
chapter, the first in this collection of essays intended 
to support faculty in integrating Catholic themes with 
particular disciplinary traditions, seems to capture 
something real.  And yet it does not tell the whole story.  
Where Gentry-Akin emphasizes what’s been lost in the last 
half-century of Catholic higher education, I am inclined to 
emphasize what’s been gained: remarkably diverse faculty 
and student populations, a broader role for laypeople in 
teaching and administration, and a spirit of profound 
engagement with the world of secular learning that, while 
never absent from Catholic universities, was reinvigorated 
in a special way by the Second Vatican Council.  (See, e.g., 
Gaudium et Spes § 62; Gravissimum Educationis § 10.)  
If a book such as Teaching the Tradition was unnecessary 
just five decades ago, that fact alone need not furnish 
evidence of decline (much less “crisis,” which is the 
editors’ diagnosis in prior work together).  Indeed, the 
book’s successes suggest just the opposite: that whatever 
losses have been sustained, Catholic academics are today 
reflecting in new and fruitful ways on the relationships 
between their faith, including its rich intellectual tradition, 
and the full range of modern academic disciplines.  What’s 
more, they are doing so with “banquet” rather than 
“fortress” spirit—with curiosity, respect, and even joy, 
rather than suspicion, arrogance, and cynicism.

Let us remain agnostic, however, on the thorny question 
of the overall state of U.S. Catholic higher education 
today.  Whatever the reader’s particular perspective on that 
question, she or he is likely to find much value in Teaching 
the Tradition, an outstanding new volume that should 
be of particular interest to the Collegium community.  
This book offers precious resources, reflections, and 
provocations to help us to become, through our 
intellectual life and especially through our teaching, “as 
leaven in the world” (to quote Tom Landy’s memorable 
phrase).

The book is aimed primarily at faculty and, to a lesser 
extent, at graduate students working in Catholic colleges 

and universities.  But it has at least as much to offer 
Catholic academics working in secular institutions.  And 
many of the chapters would be suitable for advanced 
undergraduates who are engaged and curious about the 
relationship between the Catholic tradition and their 
fields of study.  The purpose of the essays, most of which 
assume the reader’s basic familiarity with the discipline 
explored, is “to assist faculty efforts to more fully integrate 
Catholic themes in their course work.” (3)  “Integration” is 
indeed the watchword of this volume.  The editors want to 
encourage teachers to take seriously and explore Catholic 
themes within “the regular array of undergraduate courses” 
(5) in each discipline, rather than to develop separate 
“Catholicism-and-” courses.

Which Catholic themes should be emphasized?  The 
editors explicitly focus on “Catholic religious themes 
rather than on social justice” (5).  In defense of this choice 
they offer a pair of interrelated claims: first, most Catholic 
colleges and universities already devote substantial 
resources to (and succeed in) bringing the Church’s social 
justice teachings into the curriculum and institutional 
culture, whereas theological integration remains more 
challenging; and second, it is theological or otherwise 
religious integration that senior administrators of such 
institutions now “strive for” (5)—and appropriately so, 
they imply.  To their credit, Piderit and Morey recognize, 
if they do not forthrightly attest, that this choice limits the 
scope of the enterprise boldly announced by the book’s 
title (which refers not to particular aspects of the Catholic 
tradition, but to “The Tradition” tout court).

The editors do readily acknowledge that several disciplines 
are absent from their text.  For instance, there are no 
chapters on classics, foreign languages and literatures, 
sociology, political science (as distinguished from political 
theory), African-American Studies, computer science, 
chemistry, neuroscience, or professional disciplines such 
as engineering, nursing, and speech pathology.  Still, as I 
hope to show in the remainder of this review, the range of 
the collection is impressive, and we ought not begrudge 
the editors’ choices in the face of their reasonable desire 
to limit the work to a single volume.  We simply conclude 
that additional work remains to be done, and additional 
voices remain to be heard.

The main text begins with a quintet of foundational 
essays, which together form Part I.  First comes Gentry-
Akin’s chapter on “Fundamental Catholic Theology,” from 
which I quoted at the outset.  The editors call this piece a 
“personal introduction” (4), or otherwise a refresher, for 
faculty who may be rusty on the basic elements of “the 
Catholic imagination” (12) and corresponding theology.  
The chapter is highly engaging, beginning with the author’s 
story of conversion, and continuing through his summary 
of what is distinctive about how Catholics understand 
God, the human condition, and the world.  No such 
summary could aspire to completeness in a mere 20 pages, 
but Gentry-Akin does an admirable job, emphasizing 
Incarnational sensibility (including recognition of the 
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basic dignity of all persons), sacramental imagination, 
ecclesiology, and Marian doctrine.  Throughout he 
demonstrates awareness that while “an understanding of 
doctrine is necessary . . . the experience and worldview 
that provide the foundation for the rational explanation of 
doctrine is at least as important” (12).

Part I continues with what the editors describe as two 
“lead essays” (5), which were provided to the book’s 
other contributors as fodder for reflection during the 
writing process.  These concern “Catholic Anthropology” 
(Thomas P. Rausch, S.J.) and “Perspectives in Catholic 
Theology” (Lawrence S. Cunningham).  Both essays are 
superb.  Rausch is not concerned with the social scientific 
discipline of Anthropology, but with a Catholic theological 
account of what it means to be human.  That account 
rests on four crucial pillars.  We are the finite creatures 
of God who is at once transcendent and immanent.  We 
are both flawed (sinful) and graced.  God’s grace builds 
on and transforms rather than transcends nature.  And 
God, so far from denying human freedom, offers love 
and redemption as a gift that we must accept, if willing.  
(Here I was reminded of Warner Sallman’s classic painting, 
Christ at Heart’s Door, though Rausch does not mention 
it.)  Cunningham’s chapter is another gem.  It elaborates 
and defends the proposition that a Catholic college or 
university needs a vibrant department of theology that 
reaches out, in a spirit of confidence and cooperation, 
beyond its own four corners.  Theology, in other words, 
should be a “linchpin discipline” (49).  It should at once 
support and critique, at once teach and learn from, the 
other disciplines, always addressing the threefold audience 
of the university, the Church, and the broader public.  
Cunningham’s essay also offers a brief account of what 
is “bedrock” (61) in Catholic theology, which helps to 
supplement Gentry-Akin’s earlier partial summary.  The 
chapter ends with a stirring statement of what it means 
to pursue intellectual life as a Catholic, “look[ing] at 
the signs of our times with the benefit of a tradition of 
prayerful reflection and meditative insight into God’s 
gracious revelation” (62).  Finally, Part I is rounded out by 
two strong if limited essays on Catholic philosophy, both 
focusing on the relationship between faith and reason, and 
on versions of Thomistic philosophy.  (Here a book such 
as The Sheed and Ward Anthology of Catholic Philosophy 
(2005) would be a helpful supplement.)

Part II focuses on the humanities, and includes five essays 
on literature, plus chapters on political theory, history, 
mathematics, and art and music.  My favorite essays in 
this part of the book were, ironically, the ones that fit least 
comfortably: one on mathematics (which is usually classed 
with the sciences rather than humanities), and one on 
teaching Christian literature in a secular university (which 
in unique in a volume otherwise framed for academics in 
Catholic institutions).  The latter is a reflection by Robert 
Kiely, who tells of the “exhilarating” experience (172) of 
exploring the Bible, and then a cornucopia of Christian of 
literature—from Augustine’s Confessions to the letters of 

Hildegard of Bingen, from Luther’s Freedom of a Christian 
to King’s Letter from Birmingham Jail, and from the Divine 
Revelations of Julian of Norwich to the poems of Gerard 
Manley Hopkins—with ethnically and religiously diverse 
Ivy League undergraduates.  It is a humane vision that 
recognizes the fact of religious pluralism at our colleges 
and universities, whether secular or Catholic, as above 
all an opportunity.  Kiely reminds us that “to be knocked 
off balance in order to find out where you stand” and “to 
find brotherhood and sisterhood across boundaries that 
once were dangerous or impossible to bridge” (178) are 
profound gifts.  Meanwhile, the chapter on “Mathematics, 
Reality, and God,” by Paul A. Schweitzer, S.J., captures 
the imagination.  For me, it opened new vistas onto God’s 
grandeur (for instance, by discussing geometry through 
Salvador Dali’s celebrated painting of the Crucifixion, 
Corpus Hypercubus) and onto the ways in which we can 
understand ourselves as made in God’s image (for instance, 
by examining the source of abstract mathematical objects 
like figures in n-dimensional space).  Part II contains 
several other illuminating essays, including Angela Alaimo 
O’Donnell’s excellent contribution on poetry, but for 
reasons of space I cannot take them up here.

In Part III, the reader encounters four chapters on 
Catholicism and the (social and natural) sciences; 
one each addressing psychology, evolutionary biology, 
environmental studies, and physics and astronomy.  While 
all four essays have significant insights to offer, the two 
addressing natural science stood out to me.  “Physics 
and Astronomy in a Catholic Framework,” by William 
R. Stoeger, S.J., is an exceedingly clear and persuasive 
response to the (still circulating) notion that religion 
and science are basically incompatible.  Stoeger focuses 
on the differing “competencies” (361) of various natural 
sciences on the one hand, and of theology on the other.  
The argument, if not wholly original, finally brings Stoeger 
to jubilation: “As Catholics, Christians, and scientists, we 
need not be reluctant believers or half-hearted scientists.  
We have plenty of evidence and very good reasons to 
‘believe in’ both the Big Bang and divine creation as well 
as in both divine creation and biological evolution!” 
(354).  Without denying that general point, it may seem 
to dissolve too many difficulties too easily, especially with 
respect to that last pair—divine creation and biological 
evolution.  Here, Oliver Putz’s contribution is superlative.  
“Evolutionary Biology in a Catholic Framework” is 
probably the most creative and challenging essay in this 
book (if not the most broadly valuable to teachers who 
are looking for multiple modes of integrating Catholic 
religious themes into their coursework).  While I cannot 
do justice to its argument here, the basic aim is to ask 
how we might reconcile evolutionary anthropology, which 
puts pressure on “long-held ideas of human uniqueness” 
among creatures, with theological anthropology, which 
supposes that “the unique personal relationship with 
God . . . constitutes ‘humanness’ and gives it meaning” 
(308).  Putz draws especially on Karl Rahner’s concept of 
“hominization” to develop a possible answer.
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The fourth and final Part of Teaching the Tradition 
considers the professions, with chapters on business, 
education, medicine, and law.  The editors themselves 
write the chapters on business and economics (John J. 
Piderit, S.J.) and on education (Melanie M. Morey).  Both 
chapters are very strong, and Morey’s offers a wealth 
of concrete proposals for schools and departments of 
education.  Nevertheless, I found myself most deeply 
engaged by the piece on “Medicine, Health, and Catholic 
Themes” by Myles N. Sheehan, S.J., M.D.  This essay 
offers extended reflections on medicine as a vocation 
for followers of Jesus Christ, the Divine Physician.  It 
develops a valuable conception of “creedal health care” 
(429) to help believing practitioners understand the good 
that they promote in terms of the Catholic profession of 
faith.  Finally, it identifies several ways in which academic 
theologians and faculties of medicine might serve and 
improve one another.

One could of course quibble with aspects of this book.  
For example, Jeanne Heffernan Schindler’s otherwise 
excellent essay on “Political Theory and Catholic Themes” 
might have devoted rather less space to the traditional 
canon of Western political philosophy, and more space to 
contemporary debates over the proper role of government 
(taking up, for example, the dispute between Rawls and 
Nozick on distributive justice), as that theoretical space 
in which Catholic social thought can most fruitfully raise 
questions and pose challenges.  All the more so, one might 
suppose, when today’s undergraduates seem peculiarly 
vulnerable to the rapacious libertarianism of U.S. political 
culture.  In a similar vein, I found myself wishing that 
Patrick McKinley Brennan’s fascinating chapter on “Law 
in a Catholic Framework” had reached beyond the 
(admittedly crucial) Thomistic natural law tradition to 
reflect more broadly on the vocation of legal advocacy in 
light of the Catholic faith.

Nevertheless, to press such objections against a collection 
offering all that Teaching the Tradition does would be 
churlish.  Instead, I end with a recommendation.  Get a 
hold of this book.  Read the essays that speak to your own 
intellectual interests and fields of expertise.  Pursue the 
references for further study helpfully appended to each 
chapter.  And when you find that there remains more to 
be said, offer a reflection of your own.  We will have the 
makings of an invaluable and necessary sequel!

 Jonathan Bruno (G ’11) 
Harvard University

Edited by James L. Heft, S.M. New York: 

Catholicism and 
Interreligious Dialogue. 
New York: Oxford University Press, 2012

207 pp.

This book’s most enduring image is one of Francis Xavier 
in 1549, undertaking a series of conversations with 
the Venerable Ninshitsu, a Zen monk and abbot of the 
Fukushōji Temple in Kagoshima, Japan. The scene appears 
at the start of an essay by James L. Fredericks fittingly 
titled “Off the Map” and more conventionally subtitled 
“The Catholic Church and Its Dialogue with Buddhism.”  
The brief account of the early Jesuit is striking yet subtly 
ambivalent. Xavier appears in tonsure and “flowing robes. 
His translator renders “Señor Jesus” as “Lord Buddha.” 
For his part, Ninshitsu considers the westerner’s scripture 
a new sutra. As Fredericks notes, Xavier would soon write 
to Ignatius Loyola describing Ninshitsu as “an amazingly 
good friend of mine” (127). Still, Fredericks reminds us, 
Xavier continues in his resolve to convert the vast regions 
where his new friend’s religion originated and flourished.

 Ostensibly, Fredericks begins this chapter with this 
scene to show that “the Roman Catholic dialogue with 
Buddhism has come a long way” since the mid-sixteenth 
century. Many of his readers—including many Collegium 
alumni—will be familiar enough with Xavier’s story to 
agree, in some respects, but also to appreciate just how 
far “off the map” Xavier and Ninshitsu found themselves. 
In other respects, how far we have come remains open to 
debate.

 The metaphor of the map is always caught, 
paradoxically, between the spatial and the temporal. 
Catholicism and Interreligious Dialogue makes clear that 
the Catholic church has come to a point from which it 
can locate itself, logically and accurately, in relation to 
the other major religions of the world, but this sense of 
place does not necessarily tell us anything about where 
we can—or where we should—go from here. Advocates of 
interreligious dialogue might look at the church’s current 
location, with regard to any of several other religious 
traditions, and claim progress, especially over the course 
of the past fifty years. But these readers might just as easily 
find themselves nostalgic for the moment more than 460 
years ago when a future Catholic saint—albeit with some 
distinct misjudgments—could enter unabashedly into a 
rich and earnest dialogue with his new Buddhist friend.

 The title of Catholicism and Interreligious Dialogue is 
deliberate. The book approaches its topic as an “opening” 
to dialogue from a specifically Catholic position and 
perspective. “Opening” suggests its generous spirit 
and intellectual breadth, as well as its concern for the 
general scarcity of theological dialogue over the previous 
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centuries. James L Heft, S.M. begins with an admirably 
clear introduction, providing a starting point in the Second 
Vatican Council, which “opened doors officially” to 
Catholics for interreligious conversations. Even though, as 
he notes, the bishops at the Council “gave more thought 
to ecumenism than to interreligious dialogue” (5), key 
documents like the Dogmatic Constitution on the Church 
(Lumen gentium) and the Declaration on the Relation of the 
Church to Non-Christian Religions (Nostra Aetate) mark 
the beginning of a new era. Yet these documents, as well as 
various passages in others, also pose a specifically—though 
not uniquely—Catholic dilemma. How can Catholics, 
officially or otherwise, legitimately maintain “the church’s 
profession of respect for other religions” and, at the 
same time, pursue “the obligation to evangelize” (6-7)? 
Since the Council, official church documents continue 
to argue, often with decidedly opposite emphases, 
that interreligious dialogue must have “at least two 
components: understanding of the other and proclaiming 
the gospel” (7). Of course, this dilemma is the kind that 
almost inevitably generates controversy, which for the most 
part, this book studiously avoids (one exception is Heft’s 
brief account of the Congregation for the Doctrine of the 
Faith’s long investigation of Toward a Christian Theology of 
Religious Pluralism, by Jacques Dupuis. S.J., based on his 
decades in India and his dialogue with Hindus). From this 
starting point, Pope Benedict XVI’s persistent warnings 
against “relativism” somehow seem both necessary and 
chilling. It is helpful, then, that Heft reminds us that we 
need not assume that dialogue will end in agreement, or 
that it must lessen a commitment to Christianity as “the 
fullest expression of God’s revelation to humanity” (12). 
What is needed is a specific kind of humility: “To speak 
of the fullest revelation is not, however, to assert that 
believers have a full grasp of that revelation, nor is it to 
forget that the church is still a pilgrim people” (12). This 
self-awareness can allow for a “creative interplay between 
respect of the other and fidelity to one’s tradition” (12-13).

 The five chapters that follow derive from a lecture 
series hosted by the Institute for Advanced Catholic 
Studies at the University of Southern California during 
the 2007-08 academic year. Each of these chapters begins 
with a lecture by a Catholic scholar on the current state 
of dialogue between the Catholic Church and another 
world religion: Philip Cunningham on Catholicism 
and Judaism, Daniel A. Madigan, S.J. on the Catholic-
Hindu encounter, Fredericks on the Catholic Church 
and Buddhism, and Peter C. Phan on Catholicism and 
Confucianism. Each of these lectures is followed by two 
responses from scholars (and in most cases adherents) of 
the non-Christian religion under discussion and then by a 
brief comment by the lecturer on the responses. So, in each 
case, Christianity and Interreligious Dialogue deliberately 
moves from a commentary on dialogue to an enactment of 
dialogue, at least in this introductory manner. The lectures 
and responses are consistently learned, considerate, and 
careful. Only rarely do they venture “off the map.” That is 
the book’s strength, and its limitation. 

 Another official Catholic document, Dialogue and 
Proclamation, issued in 1991 by the Pontifical Council for 
Interreligious Dialogue and the Propaganda fide (and also 
quoted by Heft in his introduction), specifies four methods 

of interreligious dialogue. Christianity and Interreligious 
Dialogue performs one of them—the dialogue of 
theological exchange—solidly and generously. Yet the 
book is often most interesting when it touches, usually in 
passing, on one of the other three: the dialogues of life, 
action, and religious experience. To their credit, these 
theologians and scholars are all aware of this irony, and 
some speak to it directly. As Madigan concisely puts it, 
“only people can dialogue” (71), and they typically do 
so most creatively and productively not when they feel 
compelled to speak in some official capacity, on behalf 
of a church or a faith, but when they are addressing their 
immediate concerns about “questions of justice, human 
rights, public policy, world affairs, or more local practical 
issues” (71).

 Often, it is on the local level that dialogue turns 
out to be most hopeful. In one of the responses to 
Cunningham’s lecture on Catholicism and Judaism, Elliot 
N. Dorf calls for a “theory of practice with regard to the 
other,” noting common efforts between Jewish Family 
Service of Los Angeles and the local Catholic Social 
Services (45). Similarly, Fredericks suggests a “shift away 
from the concern for theoria (a theology of religions 
that answers to the demands of Christian faith) to the 
actual praxis of dialogue with those who follow other 
religious paths” (129). This “pragmatic turn” should not 
be viewed primarily as a new theological development 
but as a recognition of long histories of local interactions 
in response to daily reality. To note just one much more 
extensive example, Phan’s discussion of Confucianism 
touches on a complex series of encounters going back to 
the East Syrian Church in the seventh century.

 The most compelling irony—of which these authors, 
again, are clearly aware—is that believers of the various 
religions represented in this book, as well as many 
others, live in a world where their experiences are 
shaped by this long history and also (like it or not) 
increasingly connected. They are connected not only 
geographically and (as obsessively noted in the popular 
media) electronically, but also in the urgency of their 
need for principled and effective responses to poverty, 
political violence, deteriorated communities, human 
rights violations, environmental destruction, and so on. 
At its best, as Fredericks notes, this kind of dialogue 
“encourages Catholics to think in terms of solidarity” 
with their neighbors and “to provide preferential love for 
the oppressed Others among them” (147).

From a Catholic perspective, it is truly unfortunate, as 
Heft notes, that the most compelling statements of the 
Roman Curia, and prominent theologians, are seldom 
heard in the pews, to say nothing of the streets. So, while 
the dramatic changes in “official” Church positions 
on interreligious dialogue over the past fifty years give 
good reasons for optimism, they are the necessarily 
limited commentaries of a pilgrim people on ancient and 
continuing stories. They are also still merely preliminary.

Brian P. Conniff (F’98) 
College of Arts and Sciences 
University of Scranton
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Boryczka, Patrino and Von Arx, eds

Jesuit & Feminist Education: 
Intersections in Teaching 
and Learning in the Twenty-
First Century
New York: Fordham University Press, 2011

276 pp.

This essential volume arose from a 2006 Fairfield University 
conference that its editors, Jocelyn M. Boryczka and Elizabeth 
A. Petrino, claim was the first to focus on Jesuit and feminist 
education. They observe that Jesuit spirituality is religious, 
and feminism is secular, hence an uneasy alignment of 
visions. Then they situate the Jesuit academic commitment to 
social justice--a longstanding aspect of our higher education 
curriculum--as its most promising intersection with feminist 
inquiry. Although there is not enough space for commentary 
on all chapters, here are some highlights that resonated for me 
as a literary historian with a focus on women, and also as a 
member of Georgetown University’s LGBTQ faculty.

Elizabeth A. Dreyer’s opening chapter focuses on St. Ignatius’s 
letters to and from women. Investigating Jesuit Hugo Rahner’s 
1956 edition, she admires fully his willingness to craft the 
collection in the first place, but also rightly calls him out on 
hagiographic attitudes toward Ignatius, and “cultural and 
ecclesial misogyny” toward the women, whom he sometimes 
portrays as “infantile, difficult, unintelligent, and bent on 
pestering Ignatius with their petty demands” (33). She finds 
Rahner’s analysis contrary to the evidence of Ignatius and the 
nascent Society, both of which she emphasizes were clearly 
influenced by women. This chapter is a helpful call for a new 
edition, while acknowledging important contributions of the 
previous one.

In “Mary, The Hidden Catalyst,” two Protestant feminist 
professors travel to Spain and Rome, doing a better job than 
most Catholic commentators of highlighting Mary’s role as 
catalyst to Ignatius’s personal spirituality. Margo Jeydt and 
Sarah Melcher demonstrate the value of actually walking 
Ignatius’s path rather than merely reading about it, and 
also of adding voices from other faith traditions to Catholic 
conversations.

Colleen McCluskey’s “Early Jesuit Pedagogy and the 
Subordination of Women,” while lively and intelligent in its 
exploration of the Ratio Studiorum, also invites argument 
with a cheekily brilliant exploration of the early Jesuits 
and why, although countercultural in many ways, they did 
not challenge subordination of women or make women’s 
education part of their mission. The very notion of feminist 
opportunities available to Ignatius through the thought of 
those he admired was so provocative that I shared the essay 
with Georgetown’s Faith and Intellectual Life reading group 
to demonstrate how feminist approaches can illuminate many 
“givens” in Jesuit higher education. McCluskey concludes 

hopefully that Ignatius could have done far worse than he did, 
that the Ratio Studiorum “contains very little that is overtly 
sexist,” and that any missed opportunity perhaps belongs 
most appropriately to Aristotle and Aquinas.

Paul Lakeland traces similarities between Jesuit and feminist 
pedagogical goals in the traditional classroom. In “The 
Unexplored Coincidence of Jesuit and Feminist Pedagogical 
Visions,” he defines briefly Jesuit approaches as “experience, 
reflection, and action” or, as stated by former Superior 
General Peter-Hans Kolvenbach, “the lifelong pursuit of 
competence, conscience and compassionate commitment” 
(89). Lakeland examines a student sit-in on behalf of low-
wage workers at Fairfield University to consider how such 
controversies present exceptional opportunities for feminist 
values to challenge and inform the Jesuit campus status quo.

When considering “Race, Class and Gender in Jesuit and 
Feminist Education,” M. Shawn Copeland offers my favorite 
among many excellent chapters, with “an exercise in political 
theology” (138) surrounding Boston College’s 2006 decision 
to bestow an honorary degree on Condoleezza Rice, and 
the subsequent firestorm. As a feminist Catholic of color, 
she navigates a delicate chapter in a way that fairly begs for 
a follow-up book. Copeland sketches a brutal 21st century 
that deals more harshly with the darkest skinned, especially 
if those of deep hue are also female, and she calls for a 
Jesuit-feminist pedagogy fostering “serious analysis of white 
privilege” (137).

Teresa Weynand Tobin cuts through theory and illuminates 
an enormous challenge to any campus with a religious 
identity: intolerant student and faculty believers who expect 
the institution to side with them. When a student loudly 
and inaccurately links homosexuality and pedophilia, 
Tobin faces a failure of all her theories of discourse. How 
can transformative education take place “in a classroom... 
shaped by the kinds of injustices that we aim to combat” 
(163), i.e. heteronormativity and heterosexism? In a similar 
real-classroom chapter, Mary J. Henold recounts how she 
transported her feminist-Jesuit pedagogical approaches to 
a Lutheran college. A history professor, she found herself 
leading students in feminist consciousness-raising, since 
many students considered feminist reading and thinking as 
a direct challenge to their personal faith. Canonical works 
such as Elizabeth Cady Stanton’s The Woman’s Bible dismayed 
many, and even left some devout evangelicals in frustrated 
tears. Henold employs such basic Jesuit tools as consideration 
of the whole person while teaching essential processes of 
discernment, reflection, and action, for a surprising result.

David Gudelunas takes a wry approach to the “making 
do” that we all too often face when dealing with LGBTQ 
students and faculty on Jesuit campuses. He names the 
elephant in the room on this whole volume when he notes the 
“strange bedfellows” that Jesuit and feminist approaches can 
sometimes make. Yet even in the midst of so-called oppression 
comes unanticipated freedom, as his self-definition as a 
feminist gay progressive at Fairfield University enables him to 
challenge facile assumptions about “strong” Jesuit institutions 
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versus “weak” feminist, queer perspectives. By focusing less 
on the Church’s position on sexuality and instead considering 
its global strides in social justice, he gets through his day 
on a Jesuit campus just fine, arguing that this social justice 
aspect ironically can make Jesuit campuses more hospitable 
to LGBTQ and feminist concerns than some of their secular 
counterparts.

Fr. Gregory O’Meara, SJ’s section within a chapter on The 
Vagina Monologues is a smart commentary and almost worth 
the price of admission to a chapter on a play that even as 
a feminist I am personally weary of discussing. He asks, 
logically, why this one work of art would draw so much 
institutional ire, and not more current classroom debates on 
“the death penalty, limits on proposed genetic research, crises 
in health insurance policy, and applications of the just war 
theory” (208).

In the penultimate chapter, Susan Mountin approaches 
how women are prepared for the vocation of ministry. After 
removing from the discussion both extremes—full ordination 
and traditional women’s work—she explores what remains for 
women with pastoral calls on Jesuit campuses. Her chapter 
is one of the most bittersweet, delimiting an enormous void 
where the ministry of women belongs. It also leads into 
a somewhat discomfiting but necessary closing chapter, 
where Susan A. Ross discusses a 1999 mandate by Jesuits to 
incorporate women more fully in their mission. 

This conversation at Loyola Chicago was delegated to women, 
and no Jesuits took part. Mountin revisits the issue a decade 
later, and finds the atmosphere somewhat improved, but with 
women’s studies programs struggling. While feminism itself 
has affected Jesuit campuses positively, with many of the first 
generation of its scholars able to retire at the top, women’s 
studies courses still remain peripheral electives, senior 
women administrators still (and perhaps wisely for their 
personal trajectories) give women’s issues a wide political 
berth, and the culture of Jesuit education generally remains 
slanted, however unintentionally, toward male leadership. The 
promise of the Jesuits’ 1999 call for solidarity with women 
remains frustratingly unfulfilled. As Fr. Charles Currie, SJ 
notes in his afterward, “feminist pedagogy and … Ignatian 
pedagogy are different, [with…] all the more reason for the 
two pedagogies to join forces to have a greater impact on our 
campuses.” And finally, as noted by Fr. Jeffrey Von Arx, SJ, in 
his introduction, as Jesuit numbers decline, “the future of the 
Jesuit mission will become increasingly a collaborative one.” 
This volume is but an opening bid to address some of these 
concerns in print, and I hope it serves as a call for more books 
focused on the role of women and feminist scholarship on all 
Catholic campuses, especially but not only Jesuit ones.

Carole Sargent (F’09) 
Georgetown University

Book Notes 
Angela Harkins (F’04)

Reading with an "I" to the Heavens: 
Looking at the Qumran Hodayot 
Through the Lens of Visionary 
Traditions

Gruyter Press, 2012

This book examines the collection of prayers known as 
the Qumran Hodayot (= Thanksgiving Hymns) in light 
of ancient visionary traditions, new developments in 
neuropsychology, and post-structuralist understandings of 
the embodied subject. 

The thesis of this book is that the ritualized reading of 
reports describing visionary experiences written in the 
first person "I" had the potential to create within the 
ancient reader the subjectivity of a visionary which can 
then predispose him to have a religious experience. 
This study examines how references to the body and the 
strategic arousal of emotions could have functioned within 
a practice of performative reading to engender a religious 
experience of ascent. In so doing, this book offers new 
interdisciplinary insights into meditative ritual reading as a 
religious practice for transformation in antiquity.
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Help Shape Collegium News!
Do you have any ideas about contributions you’d like to make to Collegium News? Are you willing 
to help with Book Reviews?

Please let us know if there are articles you would be interested in contributing, or subject areas 
where you could review books relevant to Collegium’s readership and mission.

We are interested in finding qualified reviewers for any of the following books, and are eager to hear 
about other types of books you’d like to draw to the attention of Collegium alumni/ae:

Hunter, James. To Change the World: The Irony, Tragedy, & Possibility of Christianity in the Late Modern 
World, Oxford University Press, 2010. 287 pp.

-Garcia, Kenneth. Academic Freedom and the Telos in the Catholic University, Palgrave Macmillan Press, 
2012. 230 pp.

-Madges, William & Daley, Michael, eds., Vatican II: 50 Personal Stories, 2nd edition, Orbis Books, 2012, 
273 pp.

-McDonough, Graham. Beyond Obedience and Abondonment: Toward a Theory of Dissent in Catholic Edu-
cation, McGill Queens University Press, 2012. 304 pp.

-Millis, Diane. Conversation-the Sacred Art: Practicing Presence in an Age of Distraction, Skylight Paths 
Publishing, 2013, 137 pp.

-Moore, Brenna. Sacred Dread, Raïssa Maritain, the Allure of Suffering, and the French Catholic Revival 
(1905-1944), University of Notre Dame Press, 2012, 312 pp.

-Orji, Cyril. The Catholic University and the Search for Truth, Anselm Academic Press, 2013, 266 pp.

-Patel, Eboo. Sacred Ground, Beacon Press, 2012. 224 pp.

Collegium Summer 
Colloquy Dates

University of Portland, Portland, OR

June 14-21, 2013

College of the Holy Cross, Worcester, MA

June 20-27, 2014

Saint John’s University, Collegeville, MN

June 19-26, 2015
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